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Letter of the Editor
Latra Demaci
She/her

With this issue, we commit to dedications that are manifold. First, we attempt
to articulate the fatigue that stems from the compulsion to explain, express, and
confess one’s sexuality. As young college students ourselves, we believe that
transitioning to college can be particularly confusing, especially within the
compulsory culture mentioned above.

Although we speak to high school

students transitioning to college, we acknowledge the differences within this
group in terms of access to educational tools, and exposure to a general culture
of speaking about sexual identity, gender, and forms of relating. Throughout this
issue, we try our best to present and define concepts. However, if in-depth
explanations are needed, we encourage our readers to further research in this
direction.
For this issue, we validate the growing pains of sexual identity, question the
concept of labeling, examine visible sexuality, define and expand erotics as a
non-sexual way of relating, beyond the sexual. As we illuminate the sexual
association with romance, erotics, and intimacy and naturalize other ways of
relating, we encourage our readers to examine with us their own perceptions of
sexuality and forms of relating.
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Our Mission Statement
As we examine the sexual association with romance,
erotics, and intimacy and naturalize other ways of
relating, we encourage our readers to examine with
us their own perceptions of sexuality and forms of
relating.
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Journalist
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Graphic Designer

River Clarke
They/Them
Journalist
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Sexuality
By Elle Triplett
“Sexuality” is a word that appears
frequently in both popular culture and
academic spaces. However, it is rarely
clearly defined. Merriam-Webster defines
sexuality as “the quality or state of being
sexual” or the “expression of sexual
receptivity or interest especially when
excessive” (Merriam-Webster.com
Dictionary). While this definition is not
surprising, it is also not particularly helpful
in understanding what people mean when
they talk about “sexuality.” The Salem Press
Encyclopedia of Science offers a more
comprehensive definition of sexuality as: “A
complex, multidimensional umbrella term
referring to the identification of masculine,
feminine, and nonbinary gender, qualities
associated with each gender, capacities for
erotic stimulation, behaviors causing erotic
stimulation, the biology of reproduction, and
fundamental elements of individual
personality and personal identity that relate
to these; sexuality has procreative,
recreational, and relational dimensions”
(Salem Press Encyclopedia of Science). This
definition encompasses more of the varied
ways that people use the term sexuality. In
this article, when we discuss sexuality, we
are referring to the ways people relate to the
ideas surrounding sex, through sexual
attraction, the act of having sex, their
understandings of themselves as sexual
beings, and so on. While this is not the most
precise definition, it will help inform our
discussion of sexuality without being too
limiting.
While sexuality and sexual orientation are
linked, and inform one another, they are
distinct concepts. Sexual orientation refers
specifically to who someone is attracted to,
and is usually associated with labels such
as lesbian, heterosexual, or bisexual, among
many others.

Sexuality on the other hand is much
broader, encompassing not just who one
is attracted to, but how that attraction
plays out. While these two do influence
each other, and often have a significant
amount of overlap, this article is more
focused on sexuality. Sexuality is also
broader than sex, as it relates not just to
the specific act of having sex, but also
how someone feels about sex, relates to
sex and so on.
There are many ways to view and
understand sex and sexuality. Lynne Segal
identified 3 major stages for ways of
understanding sex in the “West”, that is,
among white Europeans and Americans,
throughout history - spiritual, biological,
and social (Steele 14). The first way people
understood sex was through a religious
lens. This eventually transitioned to a more
scientific perspective on sex, and then
again into the most common way to think
about sex today, the social constructionist
paradigm. This pardaigm asserts that “sex”
is not innate, rather sex is learned in
specific contexts (Steele 13-14). What
qualifies as sex and what is considered
“sexy” changes based on the time, culture,
and who you ask (Steele 15). For example,
some people consider oral sex to be sex,
while others claim that sex requires
penetration. In the United States in present
day, breasts are closely associated with
sex, while in other cultures this seems
ridiculous. Thus, at least according to a
social constructionist understanding, sex
and sexuality are not fixed or natural, but
are dependent on the social attitudes
around sex at the time.
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Adrienne Rich, a feminsit poet, essayist and
activist, takes a social constructionist view of
sexuality in her landmark piece “Compulsory
Heterosexuality and Lesbian Existence.” In it,
she describes how heterosexuality has been
“both forcibly and subliminally imposed on
women” (302) throughout history. The breadth
of societal pressures that women have faced
to be with men, including rape, arranged
marriages, and not allowing women to work
have, as Rich claims, created a “compulsory
heterosexuality.” Thus it is difficult for women
to identify as anything other than
heterosexual, since they then face both
psychological and physical backlash (299,
302-303). At the end of the paper, Rich asserts
that until these expectations are eliminated,
women will not have the free choice to
“determine the meaning and place of sexuality
in their lives'' (305). As Rich’s argument
shows, societal pressures can have tangible
impacts on people’s sexualities.
As has already been established, societal
rules often have a strong impact on when
sexuality is considered normal, shameful,or
deviant. But how do these expectations and
norms come to be created? One explanation is
what Ela Przybylo calls “sexusociety,” another
term for the “sexual world” that exists all
around us. She compares the sexusociety to
the patriarchy, in that it is fluid and asserts its
power in different ways, still creating certain
norms and ideals. The sexusociety is created
by a telephone-like repetition of sexuality, that
eventually results in what seems like a
coherent system but is actually much more
diverse (Przybylo 446-447). This creation of
repetition means that any expression of
sexuality that is even slightly outside of the
norm is seen as a threat to the integrity of the
whole (Przybylo 447). People who deviate from
the norm understand that there are
consequences for being different, and thus
certain forms of sexuality, such as
heterosexuality and monogamy, become
privileged.

According to Michel Foucault, a
philosopher and writer, an important
aspect of how we come to understand
sexuality, both ours and that of others, is
through how sexuality is expressed,
whether in accepted or “deviant” ways. In
his landmark book, The History of
Sexuality, he describes how the
expectation to “confess” and express
one’s sexuality came to be. Foucault
traces the history of the concept of
“confession,” which originated in the
Catholic church, but eventually became
more integrated into general Western
society (58-59). People began to rely on
confession to produce truth, that is, truth
must be confessed in order to produce
knowledge (58-9). Confession and truth
came together for Foucault to create an
attitude that used confessions around sex
to generate truth about it (61). One might
argue that confession is no longer
prevalent, as the majority of people are no
longer Catholic, however, Foucault
demonstrates that it is so deeply rooted in
Western culture that we internalize it and
see it as freeing- we feel compelled to
confess things in order to achieve
liberation (60). This idea of confession as
freeing comes from the perception that if
we do not confess, it is because we are
being repressed, and so confession is
needed to rebel against the power we feel
silenced by (Foucault 6,60). Thus,
although we know from the sexusociety
that we will be punished if we express any
sexuality outside of what has been
determined as the norm, we are also
compelled to continue confessing our
sexuality in pursuit of freedom.
While Foucault’s notions of sexual
confession may seem archaic, there are
many ways that people reproduce the
confession of sexuality in modern day.
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One of the most common ways that people
express their sexuality is through labeling,
choosing words such as lesbian, bisexual, or
asexual to describe themselves.
These labels are used by people to describe
their sexual identity and are often considered
of great importance. As a study by White and
Moeller found, many young people use
traditional labels, such as lesbian or
heterosexual, but many also use newer labels,
such as pansexual or fluid (246-247). White
and Moeller also discuss the importance of
understanding and acknowledging labels to
the wellbeing of young LGBTQ students as it
is important to them that their labels are
understood and acknowledged (249).
While the prevalence of sexusociety can make
it seem overwhelmingly powerful and
impossible to resist, Ela Przybylo, a feminist
scholar and teacher, offers an opportunity for
resistance of sexusociety in choosing to
repeat expresions of sexuality differently than
the norm (456-7). Sexusociety is created by
the constant repetition of the same sexual
patterns of behavior. When even one person
chooses to repeat sexuality differently and
build a relationship in an alternative way,
Przybylo argues that space opens up to make
room for more unusual expressions of
sexuality. While this will not entirely eliminate
sexusociety, it will help combat the idea that
certain expressions of sexuality are “innate”
or “natural” and will help make way for others
(Przybylo 456). While simply resisting the urge
to perfectly repeat sexusociety may not seem
like it would make large-scale change,
socialist feminist scholar Susan Wendell
makes a convincing case that small changes
can often result in revolutionary
advancements.

While many people tend to differentiate
between reforms (small actions that are
taken) and revolution (a total
restructuring of society) Wendell
argues that this dichotomy is not
useful. Drawing on the work of many
other feminists, she states that
seemingly simple reforms can
substantially better people’s daily lives,
and eventually lead to revolutionary
changes. Thus, as both Przyblyo and
Wendell argue, resisting sexusociety in
small ways can have an incredible
impact.
In conclusion, this article offers a brief
introduction to ideas surrounding
sexuality and its expressions. We hope
that this introduction to these concepts
has helped further your understanding of
sexusociety and how you are situated in
it, and has provided you with a jumping
off point if it is something you are
interested in learning more about.
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What does erotic really mean???

The Erotic as Joy
By Latra Demaci & River
Clarke
The erotic, which we will use interchangeably
with eroticism, is a concept of interest
throughout many fields of study. Therefore, a
precise definition of the erotic is by no means
obvious, which is why we give multiple
understandings surrounding it, in order to
expand it even further. Firstly, the MerriamWebster dictionary defines eroticism as “1. an
erotic theme or quality.,” ”2. a state of sexual
arousal.,” “3. insistent sexual impulse or
desire.”(Merriam-Webster.com Dictionary)
Secondly, anthropologist Helen Fisher, in her
Why We Love: The Nature and Chemistry of
Romantic Love, enumerates the erotic as a
component of the most desired types of love:
“The most celebrated is eros, or passionate,
sexual, erotic, joyful, high-energy love for a very
special partner.”(45)
Last but not least, in “From Sexuality to
Eroticism: The Making of the Human Mind,”
Ferdinand Fellmann and Rebecca Walsh expand
eroticism as an important evolutionary
component in the making of the human mind in
terms of creativity, emotional complexity and
self-consciousness. In their article, Fellmann and
Walsh claim:
We define eroticism as a mental
disposition combining sensuality and
fancy, an emotional blend of nearness
and distance, characteristic of human
psychodynamics between the sexes... We
consider eroticism to make sex relation,
despite its inner contradictions, a valid
and precious model of trust, faith, and
responsibility in the evolution of
humans’ conscious behavior. (para.1, 5).

What Fellmann and Walsh describe here, is
an erotic that embodies sexuality, an
emotional scope full of contradictions and
the erotic as a source of tension “between
the sexes.” Furthermore, they see eroticism
as key in building interpersonal relationships
that are rooted in trust and responsibility.
Looking at the few definitions and
implications of eroticism that we have
exemplified thus far, we are able to discern
a pattern: The inextricable link between sex,
sexuality, and intimacy and the erotic. In this
article, the automatic and naturalized
correlation of sex with the erotic, modes of
relating with sex, and of intimacy with sex
are exactly the combinations we wish to give
history and examine, to ultimately present
non-sexual interpretations of intimacy and
the erotic.
In order to examine the naturalized
association of sex with the erotic, it will be
helpful to refer to feminist scholar and
theorist Judith Butler. In her “Gender
Trouble; Feminism and Subversion of
Identity,” Butler problematizes the gender
binary, gender as distinctly man or woman
rather than gender as a spectrum, and
compulsory heterosexuality, as defined in
our previous article.
Butler essentially argues that society has
historically referred to the anatomical
presence or absence of genitalia (penis and
vagina), to assign individuals a gender
identity and heteronormative sexuality straight. (440)
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Furthermore, Butler articulates that such
gender binary is systematically maintained
through social taboos (438) in the interest of a
heterosexual coherence and regulation of
sexuality (440). In other words, gender identity
and sexuality are defined by social taboos that
must be othered and expelled in order to
maintain society’s heteronormative order, a
world view that denotes heterosexuality as the
desirable and normal sexual orientation. She
best exemplifies this by referring to the
rampant stigmatization of AIDS as the “gay
disease”(438) which ultimately served to justify
the taboo nature of homosexuality and
homosexual intimacy. However, since “...anal
and oral sex established certain body
permeabilities…” outside the heteronormative
order, male homosexuality presents a site of
danger and pollution before and regardless of
the cultural presence of AIDS (438). Hence,
Butler claims that sexual practices in the
homosexual context make way for erotic
significations outside the cultural lines of
heteronormativity, marginalizing and even
expelling more fluid definitions of sexuality, and
more inclusive “erotic significations”(439).
Although today, gender identity and sexuality
are more loosely categorized, it definitely helps
us understand how compulsory heterosexuality
still manifests in the ways in which the erotic
and intimacy are still defined in strong
association with heterosexual sex, or sex at all.
To better examine how overall sexual intimacy
is valued over non-sexual intimacy we refer to
Ela Przybylo and Kristina Gupta’s “The Erotics
of Asexuality and Non-Sexuality Intersectional Approaches” in relation to Black
feminist, activist, and writer Audre Lorde in her
book
Sister Outsider.
First and foremost, Przybylo and Gupta claim
that despite the increased visibility of
asexuality, a sexual orientation that denotes the
absence of sexual attraction towards any
gender, it is still widely stigmatized as a problem
that needs fixing.

They invite us to engage with asexuality studies
by offering an important insight: “Asexuality
studies…offers critiques of the interconnected
systems that encourage sex and romance as
relational modes prized over other forms of
intimacies…“ (par. 2).
When looking at Lorde’s definition of the
erotic through an asexuality studies lens the
authors claim: “Lorde questions a sexual
model of the erotic as one grounded in
western, colonial, heterosexist, and
patriarchal principles of relating.”(par.7)
Specifically, as we probe the erotic and its
automatic association with sex, Lorde
expands the erotic into a realm of many more
possibilities. Lorde claims:
When I speak of the erotic, then, I speak of it
as an assertion of the lifeforce of women; of
that creative energy empowered, the
knowledge and use of which we are now
reclaiming in our language, our history, our
dancing, our loving, our work, our lives. (55)
Here, Lorde establishes the erotic as the
lifeforce of women, the fuel of creative
energy, knowledge, and power embedded
throughout women’s lives. For Lorde, the
reclamation of the erotic is an act of
resistance against the heteronormative,
white patriarchy that has tried to deprive
women, black women specifically, of their
main source of empowerment. (53-54) In
addition, Lorde claims: “Of course, women so
empowered are dangerous. So we are taught
to separate the erotic demand from most
vital areas of our lives other than sex.”(55)
Here, she explicitly defines the erotic as not
strictly sexual but also vital to other
aspects of life. She articulates the erotic as
the link between our sense of self and the
chaos of our internal feelings. She
particularly emphasizes that “[f]or having
experienced the fullness of this depth of
feeling and recognizing its power, in honor
and self-respect we can require no less of
ourselves”(54) in which the erotic is not
only lifeforce and creative energy but also
a source of self-respect and growth.
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Indeed, the erotic is an indicator of the fullness of
being, life, and the joy, purpose, and relationships
embedded within it. Lorde’s definition of the
erotic stems from black women’s specific struggle
with sexism, heterosexism, and racism, defining
the erotic as empowering and resilient. Indeed,
Lorde’s erotic is intended specifically for black
women, their relationship with power and
pleasure, and for Black Feminist scholarship.
However, Lorde’s erotic as resistance, as beyond
the body, and as individual and communal joy,
knowledge, and intimacy is a concept we can all
benefit from in imagining an erotic that departs
from its sexual constrictions.
Building on Lorde, feminist scholar, philosopher,
and theorist Adrienne Rich in her “Compulsory
Heterosexuality and Lesbian Existence,” describes
an empowering eroticism between women which
relies on compulsory heterosexuality uprooted.
According to Rich, compulsory heterosexuality
hinders sexual and non-sexual intimacy,
comradeship, and sisterhood between women.
Therefore, compulsory heterosexuality inhibits
women’s individual growth and weakens women’s
fight against sexism. As Rich puts it, due to
compulsory heterosexuality “...female
comradeship has been set apart from the erotic,
thus limiting the erotic itself…”(300) and thus, we
must “...begin to discover the erotic in female
terms: as that which is unconfined to any single
part of the body or solely to the body itself; as an
energy not only diffuse,...” but “…omnipresent in
the sharing of joy, whether physical, emotional,
psychic.”(300)

In other words, the lesbian existence is
sexually, non-sexually erotic, and political.
With our examination, rather than
demeaning sexual intimacy and eroticism,
we simply expand them as more varied
and inclusive. Przybylo and Gupta demand
that everybody seriously consider: “...how
they think about their own modes of
attraction and relationships”(par.2).
Similarly, we also encourage our readers
to think of their own modes of attraction
and relationships in ways that are not
limited to sexual intimacy, eroticism, and
forms of relating. We hope that with this
issue, we have sparked some interest
about it and extended care to those
seeking comfort and affirmation in the
ways they express their sexuality, in
whatever way it does or doesn’t manifest,
sexual or non-sexual, visible or otherwise.

Rich articulates a lesbian existence which on one
hand, encapsulates eroticism as a non-sexual
manifestation, a source of love and
companionship between women. On the other
hand, Rich’s lesbian existence expands the erotic
as a unifying front for women’s liberation. For
Rich, women’s liberation in terms of the erotic
would be possible “If we expand it to embrace
many more forms of primary intensity between
and among women, including the sharing of a rich
inner life, the bonding against male tyranny, the
giving and receiving of practical and political
support…”(300).
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An Interview on Sexuality: Featuring Candance Woods
By River Clarke & Elle Triplett

Questioning your sexuality is hard enough, but
understanding it is a whole different process. As
stories around LGBTQ+ experiences become
more frequent, coming out narratives can be a
powerful experience for some, however, coming
out should not be treated as a universal truth.
We draw on Virginia Mollenkott’s “Reading the
Bible from Low and Outside” from Take Back the
Word to describe religion, LGBTQ+ identity, and
coming out. Mollenkott states: “[Within] the queer
community, there is such a huge variety of race
and class differences that it is oppressive for

Candace Woods (she/her)

some of us to put pressure on others of us [to

So, the first question that we would like
to ask you is how do you understand,
and in what ways do you identify with
sexuality?

come out]” (17). There is no “wrong” way of being
an identity, which our interview attends to.
We also want to discuss the impacts of more
inclusive ways of understanding sexuality
education and how to properly communicate

Candace Woods: Great question. I think

within those situations and relationships.

sexuality for a long time has been tied to just

Recognizing that intimacy can exist without

like how we use our sexual parts with other

sexual desire is an important part of attending to

people. But I, as a sexuality educator, try to

sexuality education. People can have different

look at sexuality in a more holistic light. About

knowledges of what intimacy is, and we hope to

both how we understand ourselves as

convey that at a base level through this
interview.
To give more perspective on these topics, we
interviewed Candace Woods (she/her), who is a
sexuality educator and wedding officiant in
Colorado Springs. She brings up her experiences
as a religious person and as someone who was
raised in rural Oregon to illustrate how they
influenced her understanding of sexuality. We
hope that her insights bring comfort that you’re
not alone and begin a conversation around
identity.

humans and our identities in that space, and
how we express that in the world. That can
be in sensual ways, that can be in embodied
ways. So things that connect to our senses,
and our bodies, and our relations to one
another, I think are all-encompassing under
the umbrella of sexuality. And for my own
self, I identify as a bisexual cis woman, so
that is my sexual identity and my gender
identity as well, which I think impact and
influence, of course, how we show up
sexually with one another.
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In what ways does your perspective on sexuality and your identity
impact how you educate others on it?
CW: Yeah! Well for me, as a sexuality educator, I find that young people
especially have been given really poor information about sexuality. And so, my
perspectives as a queer woman and as someone who grew up without
comprehensive sexuality education– I grew up in purity culture in rural Oregon,
the Idaho side of Oregon, and deep, deep Evangelicalism, deep Mormon
influences in my hometown. So like, lots of shame around bodies, lots of shame
around sexuality. Sex was supposed to be only for marriage, and marriage being
very clearly only understood as only between a man and a woman. And so, for
me, coming from that perspective, my focus and my vision for comprehensive sex
ed is that young people and all people would be well prepared to understand their
own bodies and, to have- to understand pleasure and what fun and joy feel like in
their own bodies, and being able to identify feelings of unsafety and discomfort,
and being able to communicate those things in sexual experiences and
relationships in general. So for me, that means having really important and indepth conversations about, like I said, pleasure, joy, and also, how we respect
one another in sexual spaces, which includes barrier methods for all different
types of sex that people are having. And being able to talk about sexuality as not
just like “Oh, penis-in-vagina sex is the only kind of sex there is,” but
understanding that lots of different people have lots of different kinds of sex. And
that intimacy doesn’t necessarily have to include riskier sexual behaviors if
somebody doesn’t want to. So if somebody’s not ready to have sex, it doesn’t
mean that they are not able to share affection and intimacy and physical intimacy
with someone else. But that all of these options exist and there’s lots of good to
choose from. So from my perspective, being able to talk about sex in ways that
are divorced from gender necessarily. So like, not saying “Oh, when gay people
who are men have sex, this is how they have sex,” right? It’s not how we
understand how sex works. There can be a gay man who might not have a penis,
so how do we talk about how sex happens with lots of different kinds of body
parts, and how do we do those safely? So, my lens towards inclusivity also means
talking about disabled folks and how do people with disabilities engage in
sexuality and are seen as sexual people, as opposed to being seen as asexual
and without sexual desire. So all of those pieces come into how I look at sexuality
education and how I want to be encouraging young people to tap into their own
selves and then be able to discover and explore what that looks like, sharing that
with another person or with other people. So that’s really important to me.
12

Given your background as a sexuality educator and your own identity,
what is your view on labeling? And in what ways, if any, has it helped
or hindered your view of your own sense of self?
CW: That’s a great question. Because I also have a religious background, labels, I
have found, can be helpful in giving language to these experiences that we have
as humans that are sometimes difficult to communicate around, right?
Experiences that we may have spiritually, sometimes it can be helpful to find
language that gets close to what that feels like or how we understand ourselves. I
think it’s similar in sexuality and with gender as well. Getting closer to language
can be helpful in how we relate to one another and how we claim a politics, right,
about our bodies. I think language has a lot to do with politics and how we
communicate those things. So, being able to name and embrace those things, I
think, can be important, but I think that then we run the risk and need to challenge
ourselves to not get stuck in boxes. Right, like being able- not homogenizing
ourselves or other people. All queer people do not see the same way about
anything. All lesbians don’t see the world in the same way. All trans folks don’t
see the world in the same way. How do we use labels in ways that are productive
and helpful in discussing our experiences in the world without putting ourselves in
boxes and limiting our capacity for solidarity, for political action, for community in
cross-group ways? I think that that is really interesting. For my own self, coming to
name my bisexuality and own that has been a long journey. It’s only been within
the past couple of years have I embraced that for my own self. I think too that I
have only ever been in relationships and sexual experiences with cis, straight
men. For me, also, “Oh, this is really interesting. Do I get to claim my bisexuality?
Is my queerness valid?” All of these things. Again, as a religious person, I would
never tell a gay, celibate priest that he wasn’t gay because he had never had
sexual experiences with men. It’s just not how we know how identity works. So,
for me as well, holding that space for my own self and being able to be like “Your
experiences don’t equate your identity” and being able to hold that for my own
self. I think that that is interesting too. We make all these assumptions about the
kind of sex somebody is having and the kinds of people somebody is attracted to
based on labels. I think that is also a limitation of our language and around
labeling. I hope that got into where you were hoping that question would lead!
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Going off that and how you’ve recently come into your sexuality, in
what ways has your sexuality shaped your interactions and ways of
relating with the larger LBGTQ+ community?
CW: That’s a great question! I started working at the local queer youth center
identifying as cis and straight. So coming in with lots of ally energy. You know
exactly what I mean by ally energy, and I appreciate that. [laughs] I think that
coming to embrace my own queerness has been interesting and navigating those
relationships– having been seen in one light and then coming out in these spaces.
I think, for some people, it has justified my showing up in certain places once they
find out my identity. There are lots of spaces I’m not out in. I literally was drafting
an email to my parents this week coming out to them. I haven’t come out to my
parents. I’m not out publicly in lots of spaces. I’ve been around in this community
for a long time. I think sometimes there’s skepticism or suspicion when I show up
in a space where I’m not necessarily out. I teach sex ed, and I do work around
gender and sexuality justice and these sorts of things. And people are like “Why?
Why are you doing all of this?” Again, people assuming ally energy, and I’m like
“This is my own liberation I’m talking about, folks” and being able to own that for
my own self.
And then also, in some spaces, not give a fuck what people are thinking about me
and just doing the work anyway, regardless of how they are seeing me or
perceiving why I would be in a space and talking about these kinds of issues. So it
is an interesting challenge that I find myself encountering all the time.

What are the relationships between your sexuality and your race,
gender, class, and other aspects of your identity?
CW: It’s hard to name that. I can only show up and have understood the world
through this body. I happen to have a white body. I happen to have an averagesized body and am able-bodied. I happen to have been born with a vulva and
identify as a woman. And so, these sorts of pieces of me- it’s difficult to step outside
of those things and understand the world. I think there’s a trend in current social
justice-y space in academia to focus a lot on identity as a qualifier for authority to
speak on certain things. I think sometimes it’s helpful and sometimes it’s not. I can’t
step outside this body. There’s literally no way for me to do that. And so, working to
build solidarity with people who have different bodies and different experiences
than I do without having to understand every piece of somebody’s experience in
order to do that. I think that’s important and interesting.
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I grew up lower-middle-class and went to CC on a full-ride scholarship and had
experienced poverty and being on welfare programs. But I present quite put
together and upper-middle-class and am educated and have a master’s
degree.That’s an interesting part of my identity as well, of showing up in
spaces. I’m also a religious person and a religious, queer person. And people
don’t think those exist, and they do. We exist. Theologically trained queer
ministers exist in the world. I think that that’s also a part of me that I am working
to claim and to show up authentically as myself in those spaces. I think that
there are lots of ways that my intersecting identities impact how I show up in
queer spaces, how I show up in straight spaces, and how I show up in religious
spaces. All of those are real. And also, I am more interested in doing the work
of building solidarity between communities in order to overthrow capitalism and
find real liberation in our world. That’s my direction. I’m interested in the way
identities impact that, and also, I don’t necessarily think those are the most
important things that we need to be arguing about at times. That’s where I am
right now. That might change next week. I’m always in process, growing,
learning, and wanting to be in evolution with my own self.

How, if at all, have you experienced race, gender, class, and again,
other aspects of your identity being hypersexualized or desexualized within various spaces?
CW: I think it’s interesting. As a bisexual woman who has never had a sexual
experience with a woman or with a non-binary person, there is a
hypersexualization that occurs around me.
“Oh, you’re going to need to explore that.” I get this from lesbians a lot. “Oh,
you’re going to need to just make sure that your partner has openness for you
having a fling and having an outside relationship, all these sorts of things so
that you can experience that.” I don’t need that experience necessarily. So
there’s this hypersexualization of bisexual people of like you’re automatically
going to want to be a third. You’re automatically going to want to be in some
sort of triad situation, or you really love group sex. All of these sorts of things.
It’s like “Ah, no! It doesn’t have to be that way!” So I think there’s some serious
hypersexualization there. That’s fascinating to me. Being in a cis woman’s body
in this world with an average-sized chest and curves, it’s also hypersexualized
in this body. For a long time, growing up in purity culture in Evangelical
churches as a pastor’s kid, being very conscious of like I can’t wear spaghetti
strap tank tops, and being really hyper-aware if my midriff was showing, and
being sure “Don’t want to cause my brothers to stumble.”
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Being hypersexualized in this body as a young girl and again, as somebody who
experienced sexual assault and sexual violence as a child, those pieces of me–
hypersexualized. So, challenging those patriarchal and misogynistic ways of
seeing this body and coming to terms with who I am. And, do I wear a bra because
it makes me feel better, and I like it, and it’s comfortable? Or do I wear it because
it’s an expectation of me and without a bra, I would be hypersexualized? Those
sorts of pieces and also, as a feminist, I want to get rid of the fucking bra. And also,
there’s so much around professionalism and how I show up in religious space
around the proper attire. Lots of tied-in pieces there around being sexualized as a
person, perceived as female body. So that’s really interesting.
___________________________________________________________________________
___
Conversations around identity may be more accessible now due to the internet and social
media, however that does not mean the complexity behind them has become easier.
Returning to Judith Butler’s "Gender Trouble: Feminism and the Subversion of Identity", there
is a complication of the performance of identity, specifically gender identity in Butler’s work
(442). Candace mentioned how performance changes within different spaces, whether it be a
larger LGBTQ+ community, religious space, or more. That performance can be a fluid
experience and does not even have to remain fixed within the same space. Audre Lorde also
mentions the importance of fluidity by “allowing power from particular sources of my living to
flow back and forth freely through all my different selves, without the restrictions of externally
imposed definition” (292). Coming out does not make your voice more or less valid when
speaking to an LGBTQ+ identity, and as Candace mentioned, there can be spaces where you
are out and others that you are not.
If you’re struggling with your identity, we hoped that this interview helped you to take comfort
that others know about and have shared similar struggles. Experiences with
hypersexualization and desexualization can make that process even more complicated, which
is why we wanted to include it to some degree within this interview. It is not an easy process
by any means. There are a multitude of ways to be with your gender, sexual identity, and
sexual expression, and we hope that this interview provided some perspective.

Parts of this interview have been edited for clarity.
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